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Acknowledgement of
Country

We acknowledge the tradition of custodianship
and law of the Country on which the University of
Sydney campuses stand as well as the other
regions of Australia from which our collaborators
have joined us.

We recognise and pay respect to the Elders and
communities of these lands, past, present and
emerging, who for thousands of years have shared
and exchanged knowledges across innumerable
generations, for the benefit of all.

We respect and value the knowledges, cultures
and traditions of Aboriginal and Torres Strait
Islander peoples.




Foreword

The word "cooee" originates from the Dharug word 'guu-wii', meaning 'come here'. It is
used to project one’s voice over long distances. Its echo finds people at a distance and
indicates one’s own location.

The Chinese Australian community shares a rich history of interaction with Aboriginal and
Torres Strait Islander peoples, dating back to the mid-nineteenth century. There are
narratives from the Gold Rush era, with tales of Chinese settlers in Outback Australia.
Early Chinese migration began in the 1850s, with Chinese people settling in many parts of
Australia. Their connections with Indigenous Peoples are evident in various forms of
collaboration, art, history, culture, mythology, food and innovation, drawing upon
individual experiences and shared stories.

This report reimagines the past, present and future of enduring connections and
profound interweavings between the Chinese Australian community and Aboriginal and
Torres Strait Islander peoples.

Professor. YinFeng (Benny) Shen
Hans Hendrischke LEIE
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In Australia’s diverse cultural fabric, the connection between Chinese and Indigenous
Australians has seen a fascinating narrative evolve over the decades. Notable artists
such as Zhou Xiaoping and Jason Wing have emerged, utilising their creative talents to
portray the intertwined histories and complexities of this relationship. Beyond the
canvas, historical ties between Indigenous and Chinese communities in Australia have
been documented through newspapers, reflecting a deeper connection that is often

overshadowed. For example, the Darwin Buffaloes Football Club represents a symbol of
unity that defied racial discrimination during a time when the White Australia Policy
sought to segregate, and old Chinese newspapers offer glimpses into the perspectives
of the Australian Chinese community across generations. Through the lens of art, history
and culture, we aim to illuminate the untold stories of this special connection.
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Chinese marching to the Palmer River Goldfield, Northern Queensland. (Source: State Library of Queensland)

Exploring Narratives: Uncovering Our Ghinese and
Indigenous Australian Heritage Through Art
Jeaniexu IRV B ZAIB P EM R AR + EE =
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ZEHAEERZRFIUEHAE 1818 F, SR E—PERRMIARAFIL, ALK ZIE
X &R TELE,

Art works as an endless bridge connecting history, culture and people throughout
centuries. The historic ties between Indigenous and Chinese communities date back to
1818, when the first Chinese migrants arrived in Australia. The relationship between the
two communities commenced with intermarriages.

Historically, Chinese men have entered Australia since the 1840s due to war and political
instability back home, coming to work in gold mines. According to Dr Julia Martinez
Chinese people and Indigenous people have formed connections since that time, and
ceremonies have been recorded between the two cultures. Aboriginal people living in
the northern part of Australia knew about Chinese connection through language, culture
and ancestries (Chen & Ding, 2022). However, their historical ties and relation became
famous among the public through artist works and portraits made by Chinese and
Chinese-Aboriginal artists.



Despite this history being hidden to many people, the year 2018 marked 200 years of
this relationship (Yang, 2018). There are notable artists who have managed to capture
the bond between Chinese communities and Indigenous Australians in exhibitions and
artworks.

REXRBAENRZ ARREHR DA, B 2018 FIHREEXMKRXZR 200 BF
(Yang, 2018), B—EZZNZAREREMZERFRPAINBHIE T EALXAER
ANTFERZERBER,

Chinese-Australian artist Zhou Xiaoping captures the bonds between Indigenous and
Chinese Australian communities, dedicating his life to bringing two cultures closer using
art. His artistic passion led him to collaborate with Aboriginal communities in Arnhem
Land and the Kimberley where he worked with local artist, Jimmy Pike and furthered the
friendship between Aboriginal Peoples and Chinese. This artistic collaboration resulted
in the first-ever exhibition of Aboriginal artwork in China in 1966, and Aboriginal art was
later showcased at the National Gallery of China for Chinese audiences in 1999. The
artwork below shows a portrait drawn by Jimmy Pike and Zhou Xiaoping — became the
most famous artwork out of the collaboration. The artwork portrays the bond between
Indigenous Australian and Chinese cultures, emphasising the shared humanity and
experiences that transcend their distinct backgrounds.

BRRM I LT ZARKE /T
TRANITFEERFMEAMLX Z(E
MEXR, —E£BRANTFIRZEARAA
FASUERIEER, fhE9ZKAIER
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ERIEREEF, BHATRERSE
AZEWRIE, XXRZREEEMR
T 1966 FHEREEARLIRERZ
A, BEET 1999 FEFREERSE
RERPEMUREBRTRERZ
Ko THHZABERTEK KR
MBENELHHEGR — RASER
REBWZA@E. ZZAmMBELET
BRI RERFMPEXLZE B
BR&R, BABHEREERNHAS
AR,

Back to Back: Portrait of Jimmy and
Xiaoping
(Source: Zhou Xiaoping)




Art became a key medium through which the stories and bonding of Chinese and
Aboriginal communities are depicted, such as in the work of Zhou Xiaoping, uniting the
cultures with their intertwined histories. For example, ‘A game of euchre’ artwork (see
the cover page of the section History, Art and Culture) shows Chinese and Aboriginal
workers playing cards, depicting the friendly bonds between these people who work
together. Zhou's contribution to disseminating Indigenous history and culture to a wider
audience did not come without a cost, as some controversy emerged in the form of
accusations of cultural appropriation, or not understanding the importance of Aboriginal
art. Since the 1990s and up until today, Zhou has faced suspicion from Australians who
claim that his artwork exploits sacred Aboriginal motifs and symbols. In an interview with
Australian Broadcasting Corporation (ABC) Radio journalist Fiona Gruber, Zhou clarifies
that “I don't have any problem since 1988 when | worked with Aboriginal artists or
families, but | do have a problem from other people who are not Aboriginal people. All
the Aboriginal people from the communities are behind me and support me” (ABC,
2023). Zhou responded to his critics arguing that he has enough experience to
understand what is sacred, and everyone understands the “boundaries that should not
be crossed in order to respect the Aboriginal culture” (ABC, 2023).

ZARM MWL EANRERLX NSRRI REES, HIIERNENER, FX
CEHEHRANHEESE—&. Fl, "Agame of euchre"ZARm (FRAE, Z2ARTX
HHNER) BRTEAMRERTIAITENG R, BE 7T XE—ETFNANZENE
X%k, AAREN ZHZREERERHENCAETTMAIEZBNMN, AL
FIXUAXCMANBENNERRERZANEZMHMEZ AL, B 20 g 00 FRE
%, B—ElEIERRFITANTEE, thIEMEBZRERNAT HINRERBRNM
T, HEEIBERMILELS (ABC) BEICEIFRM HSBH (Fona Gruber) Xij
B, BEFNR: "B 1988 F5RERZARIRESIEUR, HgFBEEME#E, EBH
ERERMHNABIEEHRFTRTEDA, " Al FEHEKNRERERSERZEZH
" (ABC, 2023), BEEN#MIFEN, BEEBHNIEREBTLIZMEN, BIAR
B H TEERERXEMANMEBRIYFRMR (ABC, 2023),

Likewise, Jason Wing, a young Aboriginal artist from Sydney, is known for his
contemporary artwork 'Aboriginal Born Chinese', which outstandingly exemplifies the
power of art in bridging Chinese and Indigenous Australian cultures and symbolises the
complex connection of heritage and cultural identity. Jason's artwork shows a portrait of
a Chinese-resembling boy with the Indigenous flag in the background, representing his
own Chinese and Indigenous identity through his art. Jason says that he is “100 percent
Chinese, 100 percent Australian and 100 percent Aboriginal”. He chooses to explain his
identity through visual representation, as most people cannot grapple with him having
roots from both cultures.



B, REBEMEFERFEERZ AR Jason Wing MEHKRZERER (EERHEMF
EA) miER, FmREER T ZREREFLRARNILRERN L ZEESREHFRL T
g, RIEBFEFNXMULELNERKR, RNRNZRERERT — N EUPENSZIHE
&, BERELZEER, BEIMNZANRTHECHFENLEZSNH, Jason Lift
E"100% FEA. 100% BAMIETA, 100% FER". tiEFEINERIKERESCHY
817, AARSBATERFEMRERMLIRIE,

Wing's ‘Aboriginal Born Chinese’ reflects how he has creatively linked and integrated
symbols of his Chinese and Aboriginal heritage. Such artworks have become a
cornerstone in developing a strong bond between the Chinese and Aboriginal
communities while allowing for a wider audience to learn about the cultural and
historical ties between these communities through art.

Wing B9 (RERDENEAN) RRT Il ehEtEiEE AFRERERIRIEKSR
MES, IEZABEMAEEANRERMXZEZYFERANESG, BHLESM
MBI ZAR T #HX L X Z BRI EFFH LR,

Aboriginal Born Chinese, Jason Wing
(Source: The Aboriginal-Chinese artist whose work
reflects life 'between two worlds', SBS Chinese)

Zhou Xiaoping in his Melbourne Studio
(Source: artspie.org)
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Newspapers: Evidence of A Gonnection

Wayne Foo
RIS

Chinese-language publications have existed in Australia since the late 1880s (Bagnall,
2015). These include The Chinese Australian Herald and the Chinese Times. Revisiting
these old newspapers provides us a lens to uncover the perspectives of the Australian
Chinese community of the time, and allows us to examine the long-shared connection
between the Chinese and the Indigenous community.

The Chinese Australian Herald, published weekly in Sydney from 1 September 1894 to
25 August 1923, is the first major Chinese-language newspaper in Australia (Xu, 2023).
According to Xu 2023, the first ever report by Chinese-language newspapers on
Indigenous issues was titled ‘Aboriginal Protection’, published on 30 November 1894.
The article supported the Aborigines Protection Board (APB), however, this position
quickly shifted to a critical one after witnessing APB's overly controlling and unfair
treatment of the Indigenous people (Maynard, 2015).

This was expressed in a piece titled ‘Pitying Black People’ published in 1899, where the
Chinese Australian Herald criticised the APB's actions as insincere and lacking genuine
commitment (Xu, 2023). It expressed empathy for the hardships faced by Indigenous
communities and held British colonialism to be responsible for their unfair treatment.
Although the APB was initially established to elevate the status of the Indigenous people,
the board had a disastrous impact on the wellbeing of Indigenous people and their
culture (Maynard, 2015).

Notably, the newspapers expressed that the land originally belonged to Indigenous
peoples, but ‘the British came and raised a flag on Botany Bay, claiming the land as
theirs ever since’ (Xu, 2023).

R XERRERFTXATHEYETIZEER, B'SREARRBEREES, &
BEFE T —HEER, MEMIXA TiE & URME AL,

1856 - Chinese 1901 - Tung Wah 1911 - Tung Wah
advertiser News Times
—f
1894 - Chinese 1902 - Chinese
Australian Herald Times
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Reporting in support of Indigenous communities by the Chinese Australian Herald
continued throughout the early 1900s.

In 1906, the Chinese Australian Herald released a comprehensive report documenting a
severe famine that had befallen Indigenous communities residing in northern Western
Australia (Xu, 2023). The report featured a section from an individual of mixed
Indigenous heritage who sought the assistance of the Aboriginal Protector. His plea was
rooted in the dire circumstances faced by the local Indigenous populace, who were
confronted with food scarcity, and he drew attention to the challenging living conditions
endured by Indigenous children of mixed ancestry and instances of infanticide within the
community. He also addressed the distressing issue of the widespread transmission of
venereal diseases and the unavailability of medical treatment. Overall, the publication
conveyed a deep sense of empathy for the Indigenous population, stating that ‘&Rt
z80E, BEEALRBHMB, which translates to ‘a wise man can hardly conceal
compassionate concerns about Indigenous circumstance, and any person who has seen
it can hardly stop feeling sympathy for them’ (Xu, 2023).

“SREZRLE, RERTHHMND”

Building upon this, the Chinese Australian Herald published another piece in 1907 on
the issue of the Aboriginal population decline and in 1911, pleas appealing to authorities
to improve the treatment of the Indigenous people (Xu, 2023). The moral compass
behind these reports can be traced back to the Confucian concept of Jingshi £1tt, which
translates to understood statecraft, extending private moral cultivation to public
realisation through activism (Xu, 2023).
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This sense of justice was strong, and it is also evident in other publications such as the
Chinese Times. A speech by a Chinese Christian, Peng, was published in 1905. In it, Peng
criticised the White Australia Policy and questioned the legitimacy of Australia itself (Xu,
2023). The speaker remarked that JEMR{ZBERBRAZM, NBEAEZ, STIRABF, &
ZAEHM, BEHMNYBRAEDE, which translates to ‘Australia originally belonged to black
people, but white people occupied this place and now changed its name to a white
Australia. If black people know this, | am sure that they will hate the guts of white people.’
The speech was published in a column titled ‘Australian Affairs’ J®/MZ8, and an image of
an Indigenous man ‘holding up” an outline of Australia coloured in white was occasionally
published along with it. The stark colour difference signifies the divide between the
Indigenous people and Australia at the time, and the act of holding an outline of
Australia up while bending down on one knee signifies the oppression of Indigenous
peoples, as well as their custodianship of the land. Considering the high publishing costs
at the time, the choice to include this image displays the significant commitment from
the Chinese community to support Indigenous rights (Xu, 2023).

The portrayal of an Indigenous man in publications was also very progressive at the
time. It was a bold statement of the Indigenous peoples’ rightful ownership of the land
against the backdrop of the White Australia Policy.

. Most importantly, this legacy of support has not ceased.

:g Current Chinese language publications in Australia such
as the Australia Chinese Daily and ABC Chinese have

V'} continued to support the rights and determination of
> Indigenous Australian communities, especially in the
$ context of the Voice Referendum, where these
newspapers have played a pivotal role by publishing

articles in Chinese. These articles further the discussion
and empower their readers to make informed
decisions.

Newspapers have historically served as a potent

medium for communities to convey their messages. In
 particular,  Chinese  language newspapers have
historically served as a vital bridge between the
Chinese and Indigenous communities, and continue to
do so to this day, facilitating dialogue, fostering
understanding and strengthening the bonds between
these two communities.

Australian Affairs J8&iMZ column illustration of
Chinese Times. (Source: Xu, 2023).
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Darwin Buffaloes: A Symhol of Unity

Wayne Foo
IR

The historical connection between Indigenous and Chinese communities in Australia is
one that should be more widely known. This connection, which dates back to the early
1800s when Chinese immigrants began arriving on Australian shores, has left an
indelible mark on the country's history (Yang, 2018). During this period, many Chinese
labourers arrived in Australia seeking opportunities in the goldfields and various
industries, bringing with them their cultural practices and traditions (Yang, 2018).

In this historical context, Darwin emerged as a focal point of significance, as it was where
numerous families of mixed Indigenous and Chinese heritage settled and coexisted
(Chen & Ding, 2022). The cohabitation of these communities in Darwin gave rise to a
unique blend of cultures, with shared experiences and challenges that fostered a sense
of solidarity. This sense of unity laid the foundation for collaborative efforts that would
have a lasting impact.

EXNMAEERT, RRXMAT —IMEENER, ARFSHEESTEMNEANL
FNREEMEEEFAHLT, XELXEARNEET —MRSHXICRE, RRNER
MkakiasFh 7T —MESHEIR,



One such remarkable example of this collaboration was the formation of the Darwin
Buffaloes Football Club, according to Dr Julia Martinez (Chen & Ding, 2022). This joint
initiative was born out of a common desire to participate in sports and find a sense of
belonging under the White Australia Policy’s attempts to restrict sports involving people
of colour (Chen & Ding, 2022). The Buffaloes served as a powerful symbol of resilience
and defiance against racial discrimination.

The name ‘Buffaloes’ itself was a sign of protest. Originally, the Northern Territory
Football League only had three teams: Waratah, Wanderers, and Warriors (Clark, 2020).
The Warriors was the only team which people of non-white or mixed race decent,
including Chinese, could play for, due to the ‘colour bar. Led by legendary Reuben
Cooper, the club was a success, and the Warriors later changed their name to the
Vesteys after receiving a major sponsorship from Vestey's Meatworks. However, the
success of a non-white team was not well received by the organising committee at the
time, which resulted in the creation of Northern Australia Football League to
discriminate against non-white teams (Verass, 2017). The Vesteys applied to join, but in
this process changed their names to the Buffaloes, due to discontent with their
sponsors, who did little to oppose the creation of the new league, and because many of
their players worked on buffalo hunts.

During the 1920s, Aboriginal Chinese players within the ‘Buffaloes’ gained widespread
recognition for their exceptional football skills (Chen & Ding, 2022). Legendary footballer
Walter Lew Fatt is an example — born to a Chinese father and an Aboriginal mother, he
spent his entire career with the Buffaloes and brought them to ten grand finals between
1930-1942 (Walter Lew Fatt, n.d.). Players like Lew Fatt were trailblazers, challenging
stereotypes and biases through their excellence on the field.

20 42 20 &4, "BH4 "HFREARERKXKZERE S WA BIKREEMIRG iZIAT]
(Chen & Ding, 2022 %), EFREKENRATRYF-F-&4 (Walter Lew Fatt ) Fi—
MIF--BHRERFEAN, BERRER, MBIEBENRWAEEE "STF4BA "B, H7E
1930-1942 F [T RBEKATALRE GRRYF-F-E4F, ). BE-EFE (Lew Fatt)

XHEMIKRZANRE, MI17EKG EME ERIPkE 7 BE R =) F1{R 0,

13



The excellence of Aboriginal Chinese players is not unique to Darwin or the past. Players
continue to carry on this legacy, such as Callum Ah Chee, who plays for the Brisbane
Lions and has both Indigenous and Chinese heritage (Twomey, 2015).

On another note, the sport itself actually bears Chinese roots. Players of Chinese
descent participated in the inaugural AFL game in the gold rush town of Ballarat on
August 27, 1892, according to a report from the Ballarat Evening Post (Mantesso & Feng,
2020). The sport was quickly embraced by the Chinese community, although this interest
has declined in recent years. As of September 2023, there are only a handful of players
with Chinese heritage. However, players like Darcy Vescio, who has both Italian and
Chinese heritage, continue to push for more inclusion in the sport by being multicultural
ambassadors (Mantesso & Feng, 2020).

Just as Chinese and Aboriginal people share a deep but little-known connection, a similar
connection exists between the Chinese people and AFL, which highlights the importance
of understanding the nuances of history. In the words of Jamie Pi, a Chinese registered
AFLPA agent, ‘people need to know they belong’ (Mantesso & Feng, 2020).

John Ah Kit, the first Aboriginal cabinet minister in the Northern Territory, was a
prominent member of the Buffaloes and shared Dr. Martinez's research findings in
parliament (Chen & Ding, 2022). His acknowledgment of the team's historical significance
emphasised that the Buffaloes were not just a sports team but an integral part of
Australia's broader sporting history. Their story underscores the enduring importance of
the Aboriginal Chinese community in the ongoing struggle against racism. The historical
connection between Indigenous and Chinese communities in Australia, exemplified by
the Buffaloes Football Club, stands as a testament to the power of unity.

‘Buffaloes’ W& T L EEA M KEFREMEMEE X HFRNAHEEM, BX
FEEZFEARKX Z[ERIARER R, HBuffaloes’ BIKPAFTIAIL, BHEILNEMRIL,
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-~ Mythology .

Myths are events or stories that recount the early stages of human evolution, created
collectively by people from ancient communities and passed down to the present day.
As an important research element in many disciplines of anthropology, sociology and
literature, myths also have cross-cultural research significance.

HIERHAZ S EBHANERLIEHREESH. MRAZELNPHNSHNE,
ERAERE, HERFNINFESFHNEEMRART, HEREEEXMAHRNEN,
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Article

Connections hetween Chinese and Aboriginal Mythology:
Rainbow Serpent and Nuwa

Vi [

Ricky Wang
Fintd

Myths play a very important role in both Chinese and Aboriginal cultures, and the
connections between Chinese and Aboriginal myths run deep. There are striking
similarities and differences between Chinese and Aboriginal mythological narratives,
including between the Rainbow Serpent, an important image in Aboriginal mythology,
and Nuwa, an image in Chinese creation myths. Interestingly, both the Rainbow Serpent
and Nuwa are different as images of snakes from those in Western contexts. The similar
spiritual kernels embodied in Chinese and Aboriginal myth systems are ultimately worth
deeper exploration.

HIEEPEXCHEERXCPENEEEFEEZNAE, TEMESRERMIEZ
BEERENNE FEMRERNBENSEERANEUZENAEZL, SERER
HIEFNESRLRFITENREHMEPNTRER. BEBNE, FIRMTBEEE
MEREAETREAEREFWER, FEMEERMEERZRPAESHEUEHRZERE
BEFRANR,

The concept of ‘Dreamtime’ is central to Aboriginal mythology, embedded in spirituality,
law and all aspects of life, and intricately tied to cultural context. Dreamtime is broadly
used to describe a period of time and space that is intertwined with, but distinct from,
the real world, although there are subtle variations in the definition of the concept by
Aboriginal groups in different parts of Australia (Berndt & Berndt, 1989). Aboriginal
people believe that the world was created by their ancestors, whose spirits and souls
remain present in the land, the animals and the people (Giblett, 2018).

"ZRRE'X-HESRRERMIENZL, ESERM. FERNEENALER, F5
XUERBGERMBRATE—E, REEXMNITARXMEREREE "ZER 6 "#]E
MEXFEAMER], B "Z2E0E &K ZRATHE-BRSUXHRRAE—EENEZ
HARERIETEFIZ=(E (Berndt & Berndt, 1989 ), RERMBEHRZHMIIAIES%
BIERY, fAEREWINRMNATFET I, MWFMALZF (Giblett, 2018),
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Dreamtime is ubiquitous, and the souls Of
modern people return to this ‘Dreaming’ [ et
when they die (Gordeev, 2017). Dreaming
is a unigue concept that links cultural
heritage, religious and philosophical
systems, as well as place, creatures,
human beings and society with its
knowledge and laws to the past, the
present and the future. Unlike the
Aboriginal Dreamtime, Chinese creation
myths are structured chronologically.
Chinese mythology holds that the world
was formed when Pangu split in half and
when Pangu died, the parts of his body
became land and natural landscapes. After
this, Nuwa created mankind and Nuwa's
brother and husband, Fuxi, created words
and Bagua (the principles of reality). While
the native Chinese religion, Taoism,
includes Fuxi as one of the gods and = L
goddesses, Nuwa and Pangu do not exist -'.'.'_ e
in any of the religions. “ e

o T s b R LS L

2 B

Dreamtime painting by Norbett Lynch.
(Source: Aboriginal Art & Culture)

BIETAANE, MRATERERASOEIZA "R (X/RBEX, 2017 F), BIER
— MMRENEE, ERXMAES. SBRNEFEERR, UkibH, £ AXMHEET
Z. BEMARROIIAMNBZKRRE -, ERERNZLANNAARR, FENEIEHIER
Rt EIN iRy, REMIEIA, RBEE AR, 2hEE, hEFH
—#BR TN T EHABART, 2/, WRENET AL, TWrMNTHEHNLRKRZLIETX
FANG (AENRE), ERAPERIRBERFRRI ARMZz—, BLRMEBLHEE
PRI HEBANTFE,



Serpent imagery is frequent throughout the mythology of different parts of the world.
Images of the Rainbow Serpent appear in Aboriginal mythology in many parts of
Australia (Radcliffe-Brown, 1926). Although it is known by different names in different
regions, the Rainbow Serpent is usually a large black or dark-coloured snake that travels
freely through different pools of water (Hiscock, 2020). It is closely related to rainfall and
life, especially the birth of life — which is not difficult to understand, especially in vast
desert areas where only rainfall can bring life (Vajda, 2000). Some regional legends
suggest that it also has the power to control lightning and wind (Morton, 2006). Similarly,
Chinese mythology has it that Nuwa, the creator of mankind, was a goddess with a
human body and a snake's tail, who first kneaded mankind out of clay, providing a
plausible explanation for the colour of skin. Then, because she could not bear to see
mankind suffer from torrential rains, she refined colourful stones to fill the holes in the
sky, so that the continuous torrential rains stopped (Schipper et al., 2011).

HRSMHHFIEFFEELERBIER. PIUIBNEROENERANTFSHAGRTE
iR (Radcliffe-Brown, 1926 ), ERAPIEEANRMXERENRF, EEEER
—RRBIREHKIE, EREMKEREBEFR (Hiscock, 2020 F ), ES5BEMRME
mEIEX, TEREGHNERE - X—RTHIER, THEERBRERA ST REGRNI B
WRMKX (Vajda, 2000 ), —EXMEHIN G, EXEBERNENNNANE
(Morton, 2006 &), F#, EFEMHIER, TREALNLIES, BE—(UABEE
Wi, WESRRELIEET AR, MAZNKERETSENRERRE, BX, BRARZL
BIANRERBRMNER, tNXARNEE....

Across cultures, humans have mostly worshipped snakes as a representation of fertility
and have believed in their deep connection to water resources such as rivers and
rainfall. This could be because snakes, as one of the oldest species on the planet, have
undergone little change in their morphology over the course of evolution. Some scholars
have also suggested that this may be due to the snake's relatively long lifespan and
ability to moult, which has led to the assumption that it is virtually immortal (Cozad,
2004). To this day, people still respect and worship the Rainbow Serpent. Some activities
are prohibited in certain areas to avoid angering the Rainbow Serpent, which is believed
to bring disease, torrential rains and other calamities. However, there are some Rainbow
Serpent sites that are open to the public. In China, statues of Nuwa are also worshipped,
and in some regions annual Nuwa festivals are held to thank her for her great
contributions to mankind (China Folklore Society, n.d.).

EEMXMER, ARXSIEBRENEENNARRKRETE, ARERESAAMEFEREX
REBERAENE R, XrEERRNERMIKXK FEEZENYMz—, AHEIREPEESE
UAR, —EFEEINF, XFJERATRNEGENIRK, MEARGHKEEN], FLEA
IMHAREILFRAIEZS (Cozad, 2004 %), RESH, MUNABEMFFLILE,
MIBAAFL ST RER. BRAMEMIKME, ELRIEEFEMXHTREERD, UR
ARRF A, A, B -ERITRELRAXRANR. £FE, AMTBRFLROES,
— X BFEHSEBTLRT, URHHNARXNEXTR (FERBFS, 2006 5F),
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Interestingly, unlike the common image of
the serpent in Western mythological
systems, the Rainbow Serpent and Nuwa
are not symbols of evil that wreak havoc on
the earth (Giallongo et al., 2017). Exploring
the role of snake signs and symbolism in
cultural systems would be a large
undertaking, and only one explanation is
briefly offered here — cultural frameworks
that associate the symbol of the snake with
evil and femininity may be motivated by the
defence of patriarchy and gendered
hierarchies (Giblett, 2018). Thus, in Chinese
and Aboriginal cultural systems, which have
lasted for a long time on the basis of
matrilineal clans, the serpent features
among the great gods worthy of worship.
Aboriginal mythology also includes myths
related to the stars and the sky, such as
their belief that stars are archetypal human
beings.

BBNRE, SEAMIERATRE
MEARE, It TiRHRNEEEANEDN
IERIE (Giallongos, 2017) IRREHIFT
SMRABENEXNERZFHIERER—IN
EAMIIE, FELXEZRM—FERE Sk
MRS S5SWTIMTESRBERE—EZIXIL
FEZRE] BE 2 T X A AR Bl F0 14 51 5 2 il FE B
#iP (Giblett, 2018) , AL, EUBRK
EAEMIPENREERXCARS, B2
EEFEEFNAHZzZ—, RERMIELEES
EENXRTEXMMIE, FINBITARER
PN 0] L

Nuwa and Fuxi. Hanging scroll. Color on silk.
(Source: Sackler Museum of Art at Peking University)
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In the Dreamtime, there is almost no distinction between gods and men — only
between ancestors and contemporaries. In such a time and space where everything is
ubiquitous and shared, it is even more natural for Aboriginal people to cherish the
natural world and resources left behind by their ancestors. Although there is a
separation between humans and gods in Chinese mythology, the idea that all natural
resources are gifts and that the environment should be protected is also central..

EZLORK, LFRaR5 AKX, IEHEESERNANXS], EZXFE—NELTR
. AYMHENRZE, REREMBABZEETE THEALRNFR, SATER
ERFEARDBENRR, ERMEEARESRIRE, MENZZEFRFNEBHETE
FRIERIZID,

In short, Aboriginal mythology has many wonderful similarities with Chinese mythology.
This is not only because of the collective consciousness at the beginning of human
civilisation, but also because the two communities have similar cultural values. In the
post-COVID era of rising nationalism, finding cultural similarities and deepening
cooperation and empathy has never been so important. Despite the diminishing
credibility of myths in explaining the world in the scientific age, the spiritual core of
myths has become a cultural cornerstone for communities of people, as one of the
roots of cultural self-confidence.
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Busttuch in NSW
(Source: visitnsw.com)

.

Food plays a pivotal role in shaping cultures and societies worldwide, serving as a
reflection of historical, geographical and social dynamics within a region (Mintz & Du Bois,
2002). This research is dedicated to exploring the food cultures of China and Indigenous
Australia, with the goal of uncovering both their commonalities and distinctions (Kurlansky,
2006). By delving into aspects such as ingredients and gathering methods, cooking
techniques, food cultures and the significance of food within these contexts, we aim to
gain a deeper understanding of how food intertwines with history, identity and daily life in
these diverse settings (Pilcher, 2016).
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Rnalysis 0f Cultural Differences Between Chinese And
Traditional Australian Aboriginal Foods

Yuging (Crystal) Zhao
RS

In comparing the culinary traditions of China and Australia's Indigenous communities, it
is essential to consider the unique ingredients that play a pivotal role in each culture's
gastronomic identity. In Indigenous Australian cuisine, an array of unique ingredients,
collectively known as ‘bush tucker, forms the bedrock of their culinary heritage. These
ingredients include desert quandong, bunya nut, desert lime, finger lime, ruby saltbush,
lemon myrtle, Tasmanian pepperberry, Moreton Bay chestnut, bush coconut and
witchetty grub (TourHero, 2021).

10 Native Australian bush tucker Foods

10FRAFII R RAMEH

1. Desert quandong 7RIS 6. Lemon myrtle & BT

2. Bunya nut JRF R R 7. Tasmanian pepperberry 1&8r 5 E L ERHIER R
3. Desert lime 72&AT1E 8. Moreton Bay chestnut BEilZZEF

4. Finger lime $8#& R 3X 9. Bush coconut AHBF

5. Ruby saltbush £T#5 & 10. Witchetty grub A B4 S



Ingredients and Gathering Methods

Chinese cuisine stands as one of the world's most diverse and captivating culinary
traditions, from the fiery flavours of Sichuan hotpot to the delicate dishes of
Cantonese cuisine (Anderson, 2013). Nevertheless, a shared similarity with Australian
Aboriginal cuisine lies in the emphasis on using fresh, seasonal ingredients to
preserve the innate flavours of food (Chen, 2008).

FEHHRERDZHFERRER LERSFEHENREANZTEEZR 2 —, ARAM
NKERBVEBMIT RS (Anderson, 2013) , A, SEXRANTHEREREEE— 1M
EREMZA, BRI IBERTENN S| RRIEEMNEE XK,

Whether it's the art of braising meats or the finesse of steaming fish, both traditions
prioritize the intrinsic deliciousness of their ingredients. Australian Aboriginal cuisine
equally enchants with its profound connection to the natural world (Pascoe, 2018).
Like Chinese cuisine, it prioritises local ingredients, including wild animals, native
plants, and nuts (Gott, 2013). Traditional cooking methods such as grilling, smoking
and slow-cooking are employed to safeguard the natural flavours of their food. Both
Australian Aboriginal cuisine and Chinese cuisine highlight the use of natural, locally
available ingredients. While the specific ingredients may differ, there is a shared
emphasis on utilising what the local environment provides. In terms of ingredients,
China boasts a rich array of staples, including rice, wheat, various vegetables, fruits,
meats and seafood (Thompson, 2008). These ingredients deeply root themselves in
Chinese cuisine, reflecting the country's extensive history of agriculture and diverse
regional culinary traditions (Cummins, 2014). Conversely, Australian Indigenous food
showcases a unique array of ingredients, such as kangaroo, crocodile, wild plants,
and nuts, often harvested through hunting and foraging in the natural environment.
This underscores the Indigenous Australians' close connection with their
surroundings and their reliance on nature's bounty for sustenance (Pascoe, 2018).

TR ZATREZENRIT, IWMEREMITCEREEMEBMEKR, BX
MIREFEREERESBA M RIRZEBEAZMEIMFEA (Pascoe, 2018) , SHEXE
EM, EMEEEHBOEM, BESENY, RHHEYFER (Gott, 2013) , ]
RBFRRIVZEMEEE, EE, WEFEM, URIFEVHIXRAXE, BAMTERER
FMAPEREPRIAEASMNRAGH ., SARKIIRSTEERRE, BERRIFFR HESit
MRIRIHINERA, EEM A E, YEREFENTE, BEAK, NE SHEE. K
R, AEMBEE (Thompson, 2008) , XEEWMRRAERTFPIEEER, RMTHE
ARV FALMAFE X MWZEEL (Cummins, 2014) , R, BAFTERER
BYIRIRT —RIMEMNEM, IRFE. 58, FEEYHRE, BEREEBAMIES
BE SRR EREN, IAETRAMNTFRERSABRMENZKRSR, Uk
ANBEARBIKE (Pascoe, 2018),
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Cooking Methods

Chinese cuisine garners renown for its diverse and intricate cooking methods, ranging
from stir-frying and steaming to boiling, deep-frying and barbecuing, among others
(Simonds, 2001). These techniques underscore the versatility and mastery of Chinese
culinary arts, where the choice of method significantly influences the final dish (Dunlop,
2003). In contrast, Australian Indigenous cooking methods frequently centre around
open-fire techniques, including outdoor grilling and slow-cooking (Pascoe, 2018).
Simplicity and the preservation of the natural flavours of ingredients take precedence in
their culinary practices, echoing their resourceful use of the land (Gott, 2013).

PERUESEFMERMZELEMER, MO, BRRE. BIF BES, XERK
B THERIZANZSINEENEEYE, HRAZEZNEENERENRERTEREW
(Dunlop, 2003) ., #ELEZF, BXMT T ZMNRIEHFEEEUEREARDPL, BEF
SMGERIEFIELE (Pascoe, 2018 ) , FEMBMMIRIES B, EBRIREEMBIRARIKZMN
FTEER, 5T TR ZRRAMEMNEN (Gott, 2013),

Food Culture

Chinese food culture is deeply rooted in tradition and often intertwined with family and
social gatherings (Lin, 2013). It encompasses intricate table etiquette, traditional food
festivals and a reverence for food's symbolic significance (Watson, 2008). Conversely,
Australian Indigenous food culture is characterised by rich rituals and traditions
associated with food sharing, ceremonies and a profound respect for the natural world
(Pascoe, 2018). These distinctions in food culture reflect diverse values and experiences,
from family cohesion to environmental stewardship, shaping perceptions and
celebrations of food within these respective societies (Hounsell, 2019). By examining
these facets, we can cultivate a comprehensive understanding of the multifaceted world
of food in both China and Indigenous Australia. These culinary traditions not only
nourish the body but also offer insights into the history, values and cultural significance
of the people who create and savour them.

FEMNMEXCRRAERTES, EESFRENURBEIAE—# (Lin, 2013),
EEETEZNERILN, FHANEET, URNEYHNRIEE XHEH ( Watson,
2008) , Mk, BRIIFEERMEXCHFSERSEYHE. XX EAERIVRZ
BEEHEXEZTNRFELS (Pascoe, 2018) , MEXMCHNXLERKRM T ARNE
MFANRE, NFKERARNIMIEERE, EXEEENHSTEENEYNEEFMKANERN
(Hounsell, 2019) , BEMRXLESE, HNPJUBFNPEFRAFNT TZEERS
HEHERNSHER, IEZTEAAMNEFTESR, MAXRETNEENREZENINA
BIASE, MEMAXCE X RE,
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Here are two recipes that combine Indigenous Australian
ingredients with Chinese cooking techniques and ingredients

Recipe of Kangaroo Meat Hot Pot
KERERRIE

Ingredients:

:250 grams of kangaroo meat, thinly sliced.
150 grams of lettuce leaves or other leafy
greens, cut into segments.

-100 grams of enoki mushrooms or other
mushrooms, cut into segments.

-2 pieces of ginger, thinly sliced.

-2 cloves of garlic, minced.

-2 red chili peppers, minced.

-2 tablespoons of cooking oil.

-1 tablespoon of Pixian doubanjiang (optional).

-1 tablespoon of cooking wine.

-800 milliliters of water or broth.
‘Salt and pepper to taste.

‘Sichuan peppercorns to taste.
-Chopped green onions for garnish.

/' d

(Source: Kangaroo Meat Hot Pot)
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Instructions:

1. Heat a wok or pan and add cooking oil. Stir-fry the sliced ginger, minced garlic and
minced red chili peppers until fragrant.

2.Add Pixian doubanjiang (if using) and continue to stir-fry until the aroma is released.
3.Pour in the cooking wine, stir for a moment, and then add the sliced kangaroo meat. Stir-
fry until the meat changes colour.

4.Pour in the water or broth, bring it to a boil, then reduce the heat to low and simmer for
5 minutes to allow the kangaroo meat to absorb the flavors.

5. Add the enoki mushrooms and lettuce leaves, bring it to a boil again and continue to
cook for 2-3 minutes until the vegetables become tender.

6. Season with salt, pepper and Sichuan peppercorns according to your taste. Cook for an
additional 1-2 minutes to ensure the flavors are well incorporated.

7. Finally, garnish with chopped green onions, and it's ready to serve!

.

1. RE, BNIFRER. FRARTZIRERLD H &K,

2. MMASEZME, L0 ESRBL,

3. MARGE, BIORZ], ARMARBRARELY, BEEIRESR,
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Lemon Myrtle Stir-Fried Tofu
(Source: Reddit)

Recipe of Lemon Myrtle Stir-Fried Tofu (Vegetarian Dish)
TEEEAMNEE (RR)

Ingredients: B

-200g firm tofu, cubed. 2005228, tNRL/IVR

-1 tablespoon vegetable oil. 1 iAREYH

-1 teaspoon lemon myrtle (dried or fresh). IRRATIREED (TS )

-2 tablespoons soy sauce (or light soy sauce for -2;72tE&H ( SGKEMR, MREE FHL
less saltiness). £h4)

-1 clove garlic, minced. KRR, A

“1/2 red bell pepper, sliced. 2T, e

“1/2 green bell pepper, sliced. 1/28EREHE, the

-1 small onion, thinly sliced. AMNINER, TIRCER

-add salt and pepper, to taste. I EADERHAR

‘Fresh lemon wedges for garnish. ARIEOIK MAFREATR, ATRI



Instructions:

1. In a bowl, mix the cubed tofu with 1 tablespoon of soy sauce and a pinch of salt. Let it
marinate for about 15 minutes.

2. Heat vegetable oil in a wok or frying pan over medium-high heat.

3. Add the marinated tofu and stir-fry until it becomes golden brown. Remove from the
pan and set aside.

4. In the same pan, add a bit more oil if needed, and sauté the minced garlic until fragrant.
5. Add the sliced onions and bell peppers and stir-fry for a few minutes until they start to
soften.

6. Return the tofu to the pan, add lemon myrtle and stir-fry for another 2 minutes.

7. Season with the remaining soy sauce, salt and pepper, adjusting to taste.

8. Garnish with fresh lemon wedges and serve this fusion of lemon myrtle and soy-
flavored stir-fried tofu.

i

T E—NER, BUR/NMNERS 2S00 —REESIY, BHIKL155%,
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Innovation Showing method of attack with boomerang
(Source: National Museum of Australian)

Australia's Aboriginal population consists of more than 250 different language, social, and
nation groups, boasting a rich history spanning over 65,000 years. Unearthing ten enduring
Indigenous inventions and preserving their remains not only brings recognition to Aboriginal
contributions but also promotes respect and understanding between Indigenous and non-
Indigenous Australians. Interestingly, when we consider the 'four great inventions of China'—
the compass, gunpowder, papermaking, and printing—we find an intriguing intersection of
innovation. These inventions, originating during the Warring States, Spring and Autumn
Period, Western Han Dynasty, Sui, and Tang Dynasties, not only revolutionized ancient
Chinese society but also had a profound impact globally.

By exploring these innovations, we not only appreciate the ingenuity of distinct cultures but
also recognize the interconnectedness of human creativity, bridging historical and cultural

gaps.
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Aboriginal 10 Enduring Innovations and
China's Four Great Inventions

Zhuo Lun Zhang }?{I E—I_*EEH*D I:Fl P;Elj(ﬁﬁﬁ
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To understand the deep history of Australian Aboriginal and Chinese innovation, we
should first compare Aboriginal philosophy and Chinese Confucianism. At its core, both
philosophies share an understanding on sustainable environmental development.
Innovation is therefore influenced and shaped by culture.

HRANRRBRARANTRERSPEAELRB LIMFHXRMAE, BLEEREERNE
FMKRAFNPFENBREBEATF. IHKEZMRERZE 7R FEERINEN,
Et, XEAXEmT eI, BEERMEELEETE.

At the heart of Aboriginal philosophy is a deep connection to the land, existing as a living,
breathing entity and life. This also allowed Aboriginal people to fully utilise the land to
build complex fishing traps, fire stick farming, and other agricultural practices, thus
minimising environmental impact.

REREFZOMEES TANRAEK R, MINAATHRE —NEEEHSAEFE
., XMEFREREBASINA LM, BIESERMNAEEMRKM. JESEME RIS
B, MMERAREERDIIMERIZZM,

China's Confucianism, founded by Confucius is characterised by a worldly approach,
which fosters innovations that aimed at improving social welfare, governance, and
order. The concept of harmony with nature has further guided innovations in
agriculture, architecture, and technology, ensuring that they are sustainable and
respectful of the environment.

PENERTEBAAL 7L, BEEZEHANSY, XEMLELREHRTEENRELS
1ER. REMRFNEIFH, SEAMERLHESH-SRSERL, BHFEMIRADHY
BlF, WMRXERIFERHEEAETENE,



At the same time, the beauty and practicality of inventions is inseparable from the
influence of art and culture. Aboriginal culture incorporates unique symbols and
patterns in the design of tools, weapons, or daily necessities to enhance their sense of
identity. These elements are more than just decorative; they tell stories, embody the
history of the community, and symbolise people's intimate connection to the land and
the universe.

RERMEBFSLAN, EMNEEZAMUNZMEZEARRT S, RERXLTAMEN
HEMERMATLR, HEHHAMINZ, BEREMNARR, XETERNMNER
i, EfTRENE, AIEHEEKNAE, REEANSIHEZERR,

China's artistic development reflects technical strength and artistic vision, as well as the
balance between functionality and aesthetics. Which further contributes towards various
fields including architecture, engineering, and technology while inspiring advancements
in materials science, manufacturing, and design.

PEMZARLBEBFRMKASZANMZARNE, ULINEHMEZZETE, BE
[, TENRAES NI TTI, RREHMARZE, GIEFITHSUREES,

China utilised renewable plant resources and contributed to modern environmentally
friendly paper production and effective resource management. Printing technology
promotes the sustainable development of society by democratising access to knowledge
while optimising resource utilisation. On the Aboriginal side, the Boomerang is a
significant invention for Indigenous Australian. It is crafted from natural and sustainable
materials such as wood from native trees, which ensures that production has a limited
impact on the environment. The Aboriginal Boomerang embodies efficiency and
sustainability with its aerodynamic design and versatile use, from hunting to sport.

PEMMNKZBARNERERZAR TG FEL R, thil: EEited TS
MR, KAKRTREEZES, TRETERNIIEEEREND, hEN. MrRIEFX
AWETER, FESAKNERARMNBATAIBENENRR, AMAMRERKREHE
MR REEME ToE, ENRIRARERACZ RN AR, B THIRZREBEE
t, R#ETHIMWAFHELR, ERERAEH, HEFREXINTIFERN-—MEZR
BH, TEORRBRAZ[MNNZFRI, BRATTHEMHHIL, KRR, B#BR
BHEFWIMEHEMER, AITREIED, AT SMIEM T4,

Traditionally, native canoes were built using sustainable, local materials such as bark,
wood, or reeds, with minimal ecological impact during construction and use. They are an
important tool for efficient and environmentally friendly travel and fishing, highlighting
Aboriginal people's commitment to living in harmony with nature.

REZX L, MARARSN. WRWIRITHNRENEEZTE, TERAAERME.
AMBEFFHEM SRS, FRENERIEPNESHNEZMREN, BETR
FRE B AMIEELLR KIS,
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China's Four Great Inventions

2.Dot Paintings 3.Stone Tools 4.Woven Fish Traps
5.Watercraft 6.Woomera 7.Ground Oven 8.Didgeridoo

9.Bush Medicine  10. Aboriginal toys
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Indigenous Australian
Innovations

1.Boomerang (T§¥E¥28)

A tool designed not only for hunting but
showcasing aerodynamic principles,
mirroring sustainable practices by allowing
reusability and multifunctionality

2. Aboriginal Dot Paintings (R{f R4 =)
A form of artistic expression which
encapsulates stories and traditions,
nurturing cultural sustainability.

3. Stone Tools (H32%)

A testimony to the adaptive and sustainable
use of natural resources for tool creation.
4. Woven Fish Traps (454238 )
Ingeniously designed for sustainable fishing,
promoting a balance in aquatic ecosystems.
5. Watercraft (EfER)

Early maritime innovations that reflect
sustainable transportation, utilising natural
materials and energy-efficient methods.

6. Woomera (& 2%)

A sharp, multi-use tool that displays
innovation in hunting technology,
promoting efficiency and sustainability.

7. Ground Oven (JiE)

Demonstrating energy-efficient cooking
methods, which reflected ancient
sustainable culinary practices.

8. Didgeridoo (@& EHLE)

A wooden wind instrument that uses

natural resources, illustrating the concept of

sustainability through art and culture.

9. Bush Medicine (f54:25%))

Using native plants for medical purposes,
embodying knowledge of biodiversity and
fostering sustainable healthcare.

10. Aboriginal toys (=1 ItH)

Toys and games were often crafted from
materials available in the natural
environment, including wood, stone, and
plant materials.

Chinese Innovations

1. Compass (¥5@%t)

Instrumental in navigation and
exploration, the compass fostered
connectivity and sustainable trade.

2. Gunpowder (A%%)

While primarily used in warfare,
gunpowder spurred advancements in
various scientific fields.

3. Papermaking ((&E4EAR)
Revolutionised record-keeping and
literature, fostering cultural
sustainability through the proliferation
of knowledge.

4. Printing GEFEIRIAK)

Facilitated the widespread
dissemination of knowledge, promoting
educational sustainability and cross-
cultural exchanges.

(Source: Aboriginal 10 Enduring Innovation and
China's Four Great Inventions)



Philosophy and Worldview

Aboriginal Australian

Central to Indigenous Australian culture
is the spiritual and philosophical
underpinning of the ‘Dreaming’. This
term is a translation of the Warlpiri word
Jukurrpa', which symbolises a time
beyond the limits of time and
encapsulates the formation of life, law
and geographical landscapes. The
Dreaming manifests through Indigenous

Kong Zi
practices and innovations, where an (Source: sdwht.gov.cn)

inextricable connection with nature and

a community-centred ethos becomes

Chinese
apparent.

The foundations of Chinese philosophy
can be traced back to the principles of
Confucianism and Taoism. Confucianism,
with its emphasis on social harmony and
moral values, resonates deeply with the
focus on community and relationships
with the natural world within Indigenous
Australian philosophy. Taocism, based on
natural order and cosmic flow, provides a
similar philosophy of living in harmony
with nature, fostering environmental
sustainability through its teachings.

Understanding this creates a unique
perspective on Indigenous Australian
innovation, which centres a deep respect
for and understanding of natural
ecosystems in the process of invention.
Indigenous innovations are not only
about development, but also a
harmonious blend of knowledge,
spirituality and environmental
sustainability, deeply rooted in the
'‘Dreaming.

Both philosophies encapsulate a wisdom
that fosters innovation through a deep
respect for natural law and order,
promoting a society that thrives on
cooperation, respect and environmental
sustainability.

Kunkun by Nora Nangapa, Nora Wompi, Bugai
Whylouter and Kumpaya Girgaba
(Source: National Museum Australia)
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Art and Symbolism

Aboriginal Australian

In the Australian Aboriginal realm, art enables invention to transcend mere
representation. Intertwined with a variety of intricate patterns and engaging narratives
through mediums such as rock art, bark painting and body art. While making the
invention aesthetic, it also adds storytelling and stimulates the emergence of novel
ideas and creative solutions. Making simple tools more culturally valuable These artistic
expressions delve into Aboriginal philosophy to understand their deep connection to
land, spirit and community.

Aboriginal
Australian art.
(Source: Marshall Art)

Chinese

China’s artistic and philosophical pursuit of harmony and balance, which is reflected in
the ancient practice of Feng Shui. This ancient art based on the balance of the universe
and the unity of the environment not only symbolizes the spirit of Chinese culture, but
also makes a significant contribution to groundbreaking inventions. Feng Shui's
meticulous spatial layout and arrangement clearly reflect a deep desire for balance and
symmetry, providing ideological support for the invention of the compass, a material
expression of order and directionality. This instrument inherently aligns with the
principles of harmony and balance advocated by Feng Shui, helping people determine
the best location and orientation for buildings and other structures. It embodies the
elegant integration of humanity and the earth's magnetic field, reflecting ancient China's
pursuit of unity, balance and harmonious interaction with the natural world.

Chouying (Ming
Dynasty), Ten
Scenery paintings.
(Source: k.sina.cn)




Environmental sustainability

Indigenous and Chinese agricultural practices can be seen as an early form of
sustainable agriculture that prioritises a harmonious relationship with the land, ensuring
that actions taken within the ecosystem are sustainable in the long term. These ancient
practices emphasise 'circular innovation' and are focused on creating systems that are
not only self-sustaining but also regenerative and prosperous. For example, firestick
farming represents the advanced ecological understanding of Australia's Aboriginal
peoples. The practice involves burning patches of vegetation to regenerate soil, enhance
biodiversity and manage resources in a circular system.

THE T REOPERUSKEATRAATHERIWHNFHE N, EMEERS THAIFIE
XEHR, MEEESRFARNMWTHEEKRETHES N, IEHENMERE "BEIFE]
', FERIENXEEE TS, MERBENERNRSR, HlW, KERERRTREXR
IJ_1I§3H$,L,\E’J$‘Ei£IEﬁ$° XA ERERAIER, UBETR RSEVYSH
MHAERAREFEEZIR

This can serve as a cornerstone of modern sustainable agricultural practices, which
urgently needs to move away from linear patterns of consumption which generates
waste and deplete resources, to a more circular and sustainable approach that utilises
native vegetation and focuses on soil health, which in turn supports wider ecosystems.

XA AME R A ATHERIKENER, MARWBFER~EEMIER TR
MEBED, MRAEMEAMAIIENGE, MARMER, ETTEER, #iX
?TE}A_/ZE’JE,UMJEO
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Papermaking: A Catalyst for Knowledge Dissemination and
Sustainable Progress

Historical Background

Papermaking was a major innovation in ancient China that revolutionised the way
knowledge was recorded and shared between generations. Originally made from
mulberry bark and later from recycled materials, this invention played an important role
in fostering knowledge discourse and educational advancement.

The invention of paper in ancient China signalled a key shift in the dissemination of
knowledge and fundamentally nurtured the knowledge economy.

The practice of utilising recycled materials in papermaking reflects an early
understanding of sustainable resource management. Significantly, these technologies
are not only innovative but are early examples of recycling, demonstrating a forward-
looking approach to resource management and waste minimisation. This is in line with
the modern concept of a circular economy, where waste is minimised and products are
reused and recycled, thereby promoting environmental sustainability.

Modern Applications

Modern papermaking can integrate these ancient techniques with a focus on reducing
the environmental footprint. Modern industry can use these technologies to develop a
more environmentally friendly methods of paper production, focusing on recycling and
utilising sustainable materials to reduce deforestation and promote resource
conservation. This can also inspire the 'knowledge sustainability’ movement, which not
only focuses on the sustainable production of paper, but also extends to the
management and dissemination of knowledge to cultivate a culture that emphasises
both innovation and sustainability

However, the entire papermaking process consumes a lot of energy. After the 1990s,
online media began to explode in large numbers, and some media companies gradually
transformed some print media into online media. With the growing popularity of online
media as an environmentally friendly medium and the growing demands of media
audiences, media companies are converting all publications to online media. This shift is
further facilitated by advanced digital tools such as iPad and Apple Pencil, enhancing the
presence in the digital sphere. Content creation, distribution and consumption.
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Fire-Stick Farming: Ancient Wisdom for Sustainable Agriculture

Fire-stick farming involved a cyclical system of burning patches of vegetation to
regenerate the soil, enhance biodiversity and manage resources.

From an innovation standpoint, this practice can be seen as an early form of
permaculture, which prioritises a harmonious relationship with the land, making sure
that the actions taken within the ecosystem are sustainable in the long run. This ancient
practice emphasised 'circular innovation', where the focus is on creating systems that
are not only self-sustaining but can also regenerate and flourish.

This can serve as a cornerstone in modern sustainable agricultural practices, where
there is an urgent need to shift from linear consumption patterns which create waste
and deplete resources, to a more circular and sustainable approach utilising native
vegetation and focusing on soil health, which in turn supports broader ecosystems.

Modern Application

As contemporary society grapples with climate change and environmental degradation,
reintegrating fire-stick farming can be seen as a viable solution, with its potential to
prevent larger bushfires, which are becoming increasingly frequent in Australia due to
climate change. It also encourages the growth of native plant species which are more
resilient to Australia's climate, promoting biodiversity and reducing water usage — key
aspects of environmental sustainability.

Warru ranger Elisha Roesch
back burn near the
community of Ernabella.
(Source: Weekly Timing)
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Along with myths, food, and arts, storytelling also plays an indispensable role in culture. This
section features three stories and interviews. The first is from Tamika, an Aboriginal woman
who draws out the cultural similarities between Aboriginal and Chinese people, such as the
relationship and community centred mindset. Secondly, we share a brief Mandarin guide on
the details of the Voice and the importance of the upcoming referendum from Yige Xu, a 1.5
generation’ Chinese Australian. By starting conversations with her family and sharing a guide
on social media, her efforts have motivated migrant communities to support the upcoming
referendum by raising their awareness of the Voice and Australia’s deep Indigenous history.
Thirdly, an interview with Professor Kathleen Butler also highlights why the Voice and the
Uluru Statement from the Heart is important and relevant to everyone in Australia, especially
multicultural migrant communities.
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Opinion

What do Aboriginal and Chinese people have in
common? Guanxi, business... and quite a lot more

. . Tamika Jarvis is a Bundjalung woman and professional with a decade of experience across China,
Tamika Jarvis construction and not-for-profits. A self-confessed “China geek”, she has taken her two sons on
IR many of her trips throughout China as a young mother.

The first time | landed in Shanghai was almost a decade ago. | was a bright-eyed
university student eager to study Chinese Business and Language at the SILC Business
School. I'd been interested in Sino-Australian relations for most of my life. Having
attended an academic school, many of my friends were Chinese. We'd spend hours
sitting in the playground eating noodles and gossiping about Chinese pop culture, travel,
and whether I - the only non- Chinese member of our Year 8 friendship group - would
ever successfully pick up Mandarin (spoiler: I'm still working on it). It was an influence
which encouraged me to begin that initial adventure in Shanghai.

The one thing | recall most Australians warning me about, before that first trip to
Shanghai, was the ‘inevitable’ culture shock. ‘It will take a few weeks,” most had warned.
Apparently, this new country was going to be vastly different from my own. | prepared
myself for the shock, but soon to be known | was shocked in a completely different way.

L &\ (]

sl
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Studying International Construction in Wuhan, China. November 2017
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| sat down in my first Chinese Business class at SILC University and listened, transfixed,
as our Chinese teachers began to explain basic business principles. Friendship, family,
genuine connection, Guanxi, ceremony, learning from elders, community... The words
rang out as my western classmates began to glance around at one another, puzzled. But
to me, it all made complete sense.

You see, I'm Australian, but I'm also Aboriginal. My name is Tamika and I'm a proud
Bundjalung woman living north of Sydney. | have connection to the Aboriginal
communities on the Central Coast, Redfern (Sydney) and on my country in Northern
NSW. I've grown up in a biracial household - learning my Aboriginal culture from my Blak
father, and having strong cultural support from my white mother. My parents met in
inner-city Sydney at a time when Aboriginal people and white Australians still didn't really
mix, yet now they've been together for almost 50 years.

Sitting in the classroom on that day brought back concepts which my father had taught
to me long ago. The importance of family and friendship in everything we do. When |
network in the Aboriginal community, | don't network to make business connections or
to make money. | network to create genuine connection; connection between individuals
and connection between our communities. It's not uncommon that | form lifelong
friendships with these people; meeting their families, their children, sharing pivotal life
moments.

ACYA's 16th Australia-
China Emerging Leaders
Summit.

July 2023 - Canberra,
Australia.
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This relationship-centric approach can be seen in both Aboriginal and Chinese business
practices. A key feature in both cultures- it is the prioritisation of building and
maintaining strong personal relationships. Developing friendships and spending time
together outside of business interactions may not be seen as inappropriate, but rather
encouraged. This is paramount to developing a strong level of trust and mutual respect;
interpersonal bonds which then transfer to business.

Similarly, Guanxi (X %) refers to the personal connections and relationships built, and is
crucial for successful business interactions in China. Building Guanxi involves developing
strong interpersonal bonds, often through social activities, gift-giving and shared
experiences; valuing time outside of business. These relationships may then open doors
to opportunities and partnerships. Building and maintaining these relationships is
considered essential for successful business interactions, and reflects a deep cultural
value found across both Chinese and Aboriginal peoples.

A second concept in Chinese business relates to the community-centred approach.
Within both Chinese and Aboriginal cultures, a high emphasis and value is placed upon
familial and community relationships. In Aboriginal culture, this may relate to our
nations, clans, mobs, family groups and kinship systems. Decisions within both cultures
often need to maintain a community wellbeing focus. The long-term viability of a
connection and the community trumps a short-term individual gain.

One example of this community-centred
approach is the business community’'s
acceptance of dependent babies
accompanying their parents while the
parents conduct business. This contrasts
to the conventional Western business
approach, in which parents of young
babies are often forced to choose between
their caring responsibilities and their
business responsibilities. As a
breastfeeding mother, | was allowed (and
even encouraged) to bring my babies with
me to programs and conferences within
China. Family and business were not
separated, and my six-week-old son was
held and welcomed by business executives
at Alibaba in Hangzhou. Likewise, in
Aboriginal culture, babies and children
often remain with their mothers while they

engage in community meetings, work and Alibaba HQ with my six-week-old son in Hangzhou,
other cultural responsibilities. China. March, 2017.
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Another concept - shame - plays an important role in both cultures, in reducing
individualistic approaches and maintaining a community-centric focus. A decision made
by one person may incur ramifications to more than just the individual. Decisions can
affect wider familial ties, reputation, and community relationships. This means that when
building relationships in business, someone is viewed not just as a business partner, but
as someone quite personal to you and your life, beyond solely business.

In Western culture, there is a saying: ‘Don't mix business and personal’. But in Chinese
and Aboriginal cultures, focusing on the personal is what creates the business.”

I've been involved in the Sino-Australian space for almost a decade now; studying,
travelling, attending programs and conferences. | have travelled to Shanghai, Beijing,
Suzhou, Hangzhou, Wuhan, Guangzhou... the list goes on. The one thing | continually
notice is not the shocking difference between Chinese culture and my own, but the
surprising similarity. These are two very ancient cultures with rich histories, shared
values, Guanxi, and an immense opportunity to do business together in a culturally-
supportive environment.

Family connection: Taking my son (Miro) to the AYCA ACELS 9th in
Perth, Australia. July, 2019.



Aboriginal and Chinese people:
Shared cultural values when doing business:

* Long Term Perspective - Aboriginal and Chinese people tend to have a long-term
outlook when doing business. They focus on sustainable, enduring partnerships and
ventures rather than quick wins.

* Trust and Reciprocity - Building trust is paramount in both cultures. Trust is not just a
transactional aspect but a foundation for all business dealings. Business relationships are
often forged through personal connections and introduction, emphasising trustworthiness
and reciprocity. This trust extends beyond the immediate business transaction and is
nurtured over time.

* Face and Reputation - Saving face, or maintaining one's reputation and dignity, is
significant in both cultures. This means that business interactions should be conducted with
respect and sensitivity to the reputation of all parties involved, without evoking shame or
humiliation. Losing face can damage relationships and hinder future business prospects.

* Oral Tradition - Both cultures have a strong emphasis on oral communication and
storytelling. For Aboriginal people, passing down knowledge and history through oral
tradition is essential, while in Chinese culture, guanxi (personal connections) often involves
verbal communication and shared narratives.

* Community Involvement - Aboriginal and Chinese businesses often engage with their
communities and contribute to their well-being by ‘giving back'. They have a sense of
responsibility to the local community.

* Respect for Elders and Ancestors - Both cultures place great importance on respecting
elders and ancestors. In business, this can manifest as seeking guidance from senior people
with lived experience; not solely consulting with experts.

* Spiritual Connection - Aboriginal and Chinese cultures have spiritual elements that
influence their business practices. Aboriginal businesses may incorporate ceremonies such
as a Welcome to Country or a smoking ceremony, whereas Chinese businesses often
observe ceremonies (e.g. tea ceremony) or rituals related to luck and prosperity.

* Holistic Approach - Aboriginal and Chinese business practices often have a holistic
perspective, considering the broader impact of their actions on the environment, society,
and future generations. These ingrained values stem from cultural teachings in both
countries; for example, Dreaming stories in Aboriginal culture.

* Conflict Resolution - In both Aboriginal and Chinese cultures, there is a preference for
resolving conflicts through negotiation and mediation rather than confrontation. Preserving

relationships takes precedence and efforts are made to find mutually acceptable solutions.
44
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Story and Guide

TalKing about the Voice Referendum in Mandarin

Yige Xu, ANU
H—i

A few days after the Referendum date was announced, | struck a conversation about the
Voice with my immigrant mum.

Like many first-generation Chinese migrants who arrived in Australia in adulthood, my
mum would not consider herself politically active. Having spent most of her time in
Australia working, she did not have the time or the resources to engage deeply with
Australia's rich Indigenous history or issues of reconciliation. And for a long time, | lacked
the vocabulary to discuss it with her.

As children of immigrants, we often find ourselves with an outsized responsibility to
educate our elders on complex issues of politics and history. And often during this
process, language and cultural barriers may seem too great to overcome. We struggle in
halting mother tongue to communicate our point, only to find ourselves met with
ambivalence due to generational differences in values and experience.

These conversations can be slow, awkward and sometimes frustrating. But for this
historic referendum, the importance of initiating these discussions far outweighs the
effort, especially since migrant communities are more likely to be unaware, under-
informed and subject to disinformation. Alarmingly, 68% of 130 respondents to a July
2023 AMES Australia survey were ‘not aware’ or only ‘partly aware’ of the Voice.

| knew that if | were to spark an understanding of the importance of the Voice, | would
have to approach my mum in her first language. Aware that | would struggle having the
discussion in Mandarin, | scoured the internet for existing Chinese-language material —
of which there were some websites that explained the details of the Voice, but few that
gave a comprehensive explanation of why the referendum was so important. After
spending some time translating terms such as ‘sovereignty’, ‘colonisation’ and ‘systematic
discrimination’, | prepared some prompts to aid my conversation, and later turned my
notes into a short guide.



| expected this conversation to be challenging, but with these talking points in hand, |
found that | was able to communicate what | had to say with relative ease. My mum was
surprised at the violence of Australia's history of genocide, colonisation and
dispossession and its continuing impacts, and then became curious. She asked about
land rights, which led to a discussion about sovereignty, Closing the Gap and the Uluru
Statement. With this context, | asked her to reflect on her own experiences of migration.
She was able to realise that the opportunities she had received in Australia are not
similarly available to First Nations Peoples and, better understanding the extent of this
inequality, she decided she would vote yes.

The outcome of my conversation with my mum wasn't the only thing that surprised me
during those few days. After | decided tentatively to share my guide on Instagram, | was
overwhelmed by the number of responses | received. People replied that they'd been
wanting to have this exact conversation, but just didn't know how; the guide was
circulated within group chats and passed onto other friends.

| do find it a little funny that I, out of all people, could provide a resource of use in a
language that | still struggle to communicate in. But at the same time, | find it endearing
that all it takes is a bit of time, research and Google Translate to build the courage to
approach our elders in their mother tongue, to illuminate Australia’s 65,000+ year
Indigenous history, and to invite them to connect personally with reconciliation.

In the coming month, tens of thousands of Australians will gather their migrant parents
and family members around the table to strike similar conversations. With nearly half of
our population having one parent born overseas, the instrumental role of 1.5- and
second-generation immigrants in driving the discourse towards a ‘Yes' vote should not
be understated.

I'm very excited to see resources (such as this report) emerging from this period, which
will aid us to better facilitate these discussions with our parents on First Nations issues
and equip migrant communities with the knowledge to better engage. It is my hope that
space will also open for these isolated conversations to converge; space for more
resources to be created and communities to be strengthened.
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How to talk about the Voice in Mandarin: R Short Guide

WﬂLﬁkﬂIAﬁkéﬁ—Aiﬁﬂﬁﬁﬁ
Bl E (The Voice) HIANIGIT?

Ni zhidao aodaliya jinnian jiang juxing yige
‘tizhu hé tudléist hdixia ddo zhi shéng’ (The
Voice) de gdngtéu ma?

Do you know about the Voice Referendum being
held in Australia this year?

RRLREXRTEEREBNREE, BI—
NMEIBNREBRS ZEHINME, REANRAF
THRER.

Zheé ci gdongtdéu shi guanyu shiféu xayao
xidgai xianfa, jianli yige ‘ttizhu hé tudléist haixia
dao zhi shéng’ de jigou, lai chéngrén aodaliya de
yuan zhumin.

This referendum is about whether we should
amend the Constitution to create an 'Aboriginal
and Torres Strait Islander Voice' body in order to
recognise the First Nations People of Australia.
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RS HRRIFEEE, o] LAENEnG?

Zhé ci gongtdu dui wo 1ai shud féichang
zhongyao. W6 kéyi lido lido ma?

This referendum is very important to me. Can we
chat about it for a moment?

BI AR, The Voice MEMANRRRERNE
', BERERXBERONESE N AE, RER
A EWITE,

Tongguo gongtdu, The Voice jiu hui
chéngweéi daibido yuan zhumin de changshe
jlgou, quebao zai xiangguan zhéngce de zhiding
déng gege fangmian, yuan zhumin de shéngyin
béi ting dao.

Through the referendum, The Voice will become
a permanent body representing First Nations
Peoples, ensuring that their voices are heard in
all aspects of policymaking on issues relevant to
First Nations livelihoods.



EMENEZIFEAR B NESH L
R NEREZRERLIKENRE, HEEDH
MNNSBERBBIURBERERE, AU —RHR
BE,

Zhége jigou de jianli xtyao gongtéu dédao
‘shuangchéng dudshu’ de xudnpiao: jiushi
quangué dudshu xuanmin bixd téu zanchéng
piao, bingqgié zhishdo si gé zhdu de dudshu
xuanmin y& bixd téu zanchéng piao, sudyl méi
y1 piao dou hén zhongyao.

The establishment of this body would require a
'double majority' of votes in the referendum: a
national majority of voters must vote yes, and a
majority of voters in at least four states must

also vote yes, so every vote counts.

FRKRE, ERBRERIXNRR B R XY
R —IHLNBGER: B5EE, BRRI—TARERR
RENERSRAFHNESNN, FNRANITRERKE
Bt (i, SR EBEMXTUEIRIN? "

Zai gongtdu ri, xuanmin jiang béi yaoqiu dui zhége
wenti tdu zanchéng huo fandui piao: “YT xiang niyi de falu:
Xiggai xianfa, tongguo shéli yige weéi yuan zhumin ji
tudléist hdixia ddo min fashéng de jianyan jigou, chéngren
aodaliyd yuan zhumin zdqun di diwéi. Nin shiféu
zanchéng zhé xiang xiagai tiyi?”

On referendum day, voters will be asked to vote yes or no
on this question: “A Proposed Law: to alter the
Constitution to recognise the First Peoples of Australia by
establishing an Aboriginal and Torres Strait Islander
Voice. Do you approve this proposed alteration?”

BAXREENERAEFWRNEEEE
EHRNE, EHRALBXEFRIFFA—T2RIRE
£, BUXMEREFEMFF.

Sulran zhe ci téupiao de jiégud kénéng bu
hui dui ni de shénghud ydu zhijie de yingxiang,
dan yé kéyl ba zhé kan zuo shi ni zuowéi yige
gongmin de zérén, yao rang zhege gudjia bian dé
gengjia pingdéng.

While the outcome of this vote may not have a
direct impact on your life, you can still view it as

your responsibility as a citizen to (vote and) make
this country a more equal place.
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EANRERERERF LM EEBLZSNAEET, ERHATHE
EEBTR—ARINEENBFER, MIINARNIREREIZE
BfRIF. MEEENER, RERERT. IF. £EFLELER
FNR; WIIES DS EGAEIETF R E.

Yinwei jinguan yuan zhumin zai zhé pian tudi shang yijing
lit wan dud nianle, danshi youyu lishi shang yilia xialai y1 xilié
youhai de zhéngfu zhéngcé, tamen de daibido quan bing
méiydu shoudao xianfa de baohu. Xiang bi aozhou yimin, yuan
zhumin zai jiaoyu, gongzuo, shénghué déng fangmian méiydu
tongdéng de jthui; tamen zai gége fangmian réngran mianlin
buli de daiyu.

Because although First Nations Peoples have been on this land
for more than 60,000 years, their right to representation is still
not protected by the Constitution due to a series of harmful
historic government policies. Compared to Australian
immigrants, First Nations Peoples have less opportunities in
education, work and all aspects of life; they still face many
kinds of disadvantageous treatment.

ARFBHRAUEEARERRR. XEBETEF
R BEMHXILEHIAHEBRR, REUNUESEAEC
Mt E R, ARESIRHEPFTRE. RARENZHR

ZIN0

Zai téupiao ri ni kéyl zai renhé téupiao dian
téupiao. Zhexié tdongchang zai xuéxiao, jiaotang hé
shéqa litang hud gonggong jianzhd. Téupiao zhan de
weizhi hui zai AEC wangzhan shang gongbu. Gongtéu
hai hui tigdng youji téupiao, tigian téupiao hé yidong
téupiao.

You can vote at any polling place on polling day. These
are usually in schools, churches and community halls
or public buildings. The location of these polling places
will be posted on the AEC website. Postal voting, early
voting and mobile polling will also be available for the
referendum.

10R14SMERKH. HAFFEBBIRARR L
BB AR BAE, LHEMNPNEREFEMAT,

Shi yue shisi hao jiushi gongtoéu ri. Wo
féichang guli ni neitian chou xié shijian qu téu
zanchéng piao, rang women de gudjia bian dé
gengjia gongping.

October 14th is the day of the referendum. |

highly encourage you to vote ‘Yes,’ which will
make our country a fair place.
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Interview

Interview with Professor Kathleen Butler on The
Jia Wei Upcoming Referendum

(William) Miao
ZEL

Background

Aboriginal and Torres Strait Islander peoples are the first peoples in Australia who have
lived on the country for over 65,000 years. Due to colonisation, they have suffered from
long-term assimilation and marginalisation. Since 1938, they have asked for a voice to
Parliament and the need for equality and social justice. They were not included in the
census until 1967. In 2017, around 250 Aboriginal and Torres Strait Islander leaders and
elders jointly endorsed the Uluru Statement from the Heart, which calls for
Constitutional recognition and building a better future for all Australians. It advises
altering the Constitution to design a voice group to represent Indigenous peoples in the
Parliament and the Executive Government of the Commonwealth on matters relevant to
them. The referendum bill was passed, bringing a historic vote on 14 October (Allam,
2023). It requires a majority of votes in a majority of states (4 out of 6) to succeed.

A =2 ALT)
ﬁ&l}lén

FERMIEEFBREERRARMNNTRENRER, th/t1ERAFTAE;ET 60,000
Z2&, ABRHER, ft/iiIKBEZELMLLEL, B 1938 EUR, IT—EERAEINS
FIBELASEN, HERESEMUSAIE, HF 1967 &, /1A HMMAAOESES, 2017
F, A0 RTEERIREHBERESRIAMERKEREHMET (BEEXEHRNLOWE
BAY (Uluru Statement from the Heart ) , 1ZFEBRMEMNFERINF ATERAF T AEIZ
BEFIIREK, ZFBERIVMENR (FiE) , BT —MRLEEARENSTIEBI TR
FRETEARBEXNESEARENN/NAE, ARERFFBEL, HF 108 14 B#1TT
AEHRE (Allam, 2023 F ), EFEEXRSHIN (6 NMNAREI 4 NN ) KESHE
FBERLIN,

The Indigenous Voice Is Gentral to a Multicultural Australia
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The Importance and
Relevance of The Voice from
the Uluru Statement from the
Heart

“The voice affects everyone in Australia",
as mentioned by Professor Butler. The
statutory recognition of Aboriginal and
Torres Strait Islander peoples will facilitate
a more inclusive and multicultural
Australian society. It formally recognises
Australia's long-lasting history of over
65,000 years and the First Nations
peoples’ contributions to the country. It
showcases the connection to the Country
— a central part of the Aboriginal culture.
Additionally, Indigenous peoples have
always lacked representation in decisions
peculiar to them. This unjustifiable trend
has seen the failure of Closing the Gap
initiatives in achieving its ambitious goals,
especially education and health
improvement (Dalzell, 2023). The Voice
enables Indigenous peoples to speak
directly to the Parliament on concerns
about their communities for quality life
and better returns for government funds.
Therefore, this referendum is pivotal in
defending social justice to avoid damage
to the nation and to attract worldwide
migrants who choose Australia for its
fairness. Ninety per cent of people voted
Yes'in the 1967 referendum to give
Aboriginal and Torres Strait Islander
peoples the right to vote, which had the
highest support rate in Australian history.
It is crucial now to take the next step to
achieve what Indigenous peoples have
strived for over 100 years.

Non-white Australians, especially Chinese,
have had a long-term intermarriage with
Aboriginal and Torres Strait Islander
peoples. This shared history should be
acknowledged. First Nations peoples and
multicultural migrant cohorts have
experienced marginalisation and
stereotypes in Australia, particularly
assimilation, stolen generations, and white
Australian policies. Therefore, it is
worthwhile to support the Voice to
facilitate a more equitable Australian
society. This mutual goal benefits
everyone on the country.

FERRMNITBA, LEREAN, ER
ERMAFHBIRS R KBS, X—HE
IAEMZERHEIN, RERNS TS
REHAMER AR LZ A T B K FFR AR
3], $RIREM. WEENLRATLRXF]
TEHARR. Eit, EEXHHNEEEEEH
B —NEMAFRRAF LIS, X—H
EERENTFERNE—TA

Professor Butler's Responses
to The Opposing Views

A significant obstacle is that many people
do not understand the Voice. Some
politicians claim that citizens should vote
‘No' if they are uncertain. However, voting
'no’ out of fear is not good enough. There
are enormous resources available online,
including guides on the referendum’s
importance, the voting procedure as well
as places to locate relevant information.
Voters can explore both sides to make
independent decisions because the vote
significantly affects the entire Australian
population.
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Additionally, opponents contend that the Voice will trigger
significant delays in decision-making and dysfunctional
governments. It has legal risks for lacking an internationally
comparable Constitutional body. Nonetheless, Butler says
that many Constitutional lawyers believe that the Voice
advisory group will neither overwrite the Parliament's power
in making regulatory rules nor trigger the government
2l system dysfunction. Parliamentary democracy indicates that
The interview speaker: disagreement on different issues is necessary to ensure
Dr Kathleen Butler, Head of each community is adequately represented. The advisory
the Wollotuka Institute, group can help the government better target support to

Associate Professor of the disad i d Indi hort
University of Newcastle ISadvantagead Inaigenous conorts.

Globally, findings from the Australian Human Rights Commission (n.d.) and Gussen
(2017) show that Commonwealth countries such as New Zealand and Bolivia have
representative mechanisms for Indigenous peoples to advise policies peculiar to them
with exclusive parliament seats reserved.

Professor Butler commented on criticism that the Voice will create a divisive society by
providing special treatment for Aboriginal and Torres Strait Islander peoples. She
believes that it is a win-win outcome and will not ignore the other group’s voice, but that
the mechanism ensures that everyone has an equal say over relevant issues. She also
refers to the Universal Declaration on the Rights of Indigenous Peoples created by the
United Nations in 2007. This document highlights that Indigenous peoples have the right
to participate in decision-making that affects their rights through representatives elected
by themselves in consistent with their procedures, as well as to retain and develop their
own decision-making institutions. Accordingly, Indigenous peoples are entitled to
parliamentary representation to fulfil their physical and spiritual connection to the land.
The Voice is not mutually exclusive but promotes other initiatives supporting Aboriginal
and Torres Strait Islander peoples, particularly truth-telling, trust, and having Senate
seats reserved, which are consistent with values in Uluru Statement from the Heart (The
Uluru Statement, 2017). Ultimately, as noted by Professor Butler, ‘every vote is risky, and
so is the election’. Goals need to be set before attaining them. Therefore, voters should
consider from an informed perspective, instead of simply opposing the voice out of fear.



Advice for Enhancing Intercultural Communications between
Chinese and Indigenous Australian Communities

Many Chinese Australians lack substantial knowledge of Indigenous peoples, their stories,
history and culture (Handley & Cheng, 2023). As advised by Professor Butler, individuals can
join the National Aborigines' and Islanders' Day Observance Committee (NAIDOC) week,
which takes place annually in June or July, a national event celebrating Indigenous cultures
(NAIDOC Week, n.d.). Marketing strategies, such as social media promotion, could be used
to introduce the event to the public. The Australian Museum in Sydney and the Museum of
Contemporary Arts in China offer great opportunities for Aboriginal cultural immersion.
Visitors can explore exhibitions created by Aboriginal and Torres Strait Island artists and
hear stories about the ongoing interconnection between First Nations peoples and
Australian Chinese communities. Professor Butler also encourages people to increase self-
education by watching documentaries, films and television shows about Indigenous
Australians, especially those created by First Nations peoples

MEERAFIMELEASFRERTX ZEEX MR FRIEIN

WEZRANTEANIZRER, tIHRE. MEMCRZSZFMENTH (Handley &
Cheng, 2023 ), IEWMEBRHFBURFIENBIIE, AMMEIUSNEELZERISLEHER
2 (NAIDOC) i&EzhE, ZiENEESERN 6 Ak 7 B#1T, RRULEZI MM 2EMEDN
(NAIDOC &, R:EBHEH) . PIRAHMRRARET SEHERBAARN B ZEN, SER
ANTEMENFEISNZAEMENRERXCEBREHE TREFNISE, HEIUSUH
FRERMAZTMEBRDERZAKEUENRE, RTRERSEXNTEALX ZERHEL
BRAMNKNE, BRIBIREEMAMNEINEERRANLRERMERA. BRFHELT
B, LHERLHFRERMIAZTHEIRSREFOFER, MEEHRHE.
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The Uluru Statement From The Heart

Unteown Towsenves Mig
s ™ Jm‘f::: o0 e

M& Con WrL1ams,
-y i i -
o g “
=g :Vutubn WHADIK '::ﬁm« L T
o7 ! ot hnch ""“”"“ Extatt Py o.-\.x
wLGEL wE h‘l

D el e vu T
et m,u«,:;_j.w o ““m%’ﬂwl_w £ N M}, {% i mm oo
% Creiss kot 4....; ;uu;f

ULURU STATEMENT FROM THE HEART

We. gathered at the 2017 Nati pnstitutional Convention, coming from
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The Uluru Statement, 2017.
(Source: SBS News)
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ULURU STATEMENT FROM THE HEART (BILINGUAL)

With substantive constitutional change and structural reform, we believe this ancient
sovereignty can shine through as a fuller expression of Australia’'s nationhood.

RET2ESHIHEAN, BRT017FL2EXEEAR, HEREXLXBMIFNES:

This sovereignty is a spiritual notion: the ancestral tie between the land, or ‘mother nature’,
and the Aboriginal and Torres Strait Islander peoples who were born therefrom, remain
attached thereto, and must one day return thither to be united with our ancestors. This link is
the basis of the ownership of the soil, or better, of sovereignty. It has never been ceded or
extinguished, and co-exists with the sovereignty of the Crown.

EEBEENMLE T —MiEmEE: Bt (BAEE) SRER. HEHBEEER
ZEMERAT, WNHETFI, 5SXHTHEEREE, £5—0, IFRuRS, 53189
HERAR, EMATAHERBILIMZAR, HEAENZER, ENAKREILEHET, 5EEEN
RN

How could it be otherwise? That peoples possessed a land for sixty millennia and this sacred
link disappears from world history in merely the last two hundred years?

FELE R ? EARRBBLA TN ARE, SFIEEABEFANEREMBEETHRASE ?

Proportionally, we are the most incarcerated people on the planet. We are not an innately
criminal people. Our children are aliened from their families at unprecedented rates. This
cannot be because we have no love for them. And our youth languish in detention in obscene
numbers. They should be our hope for the future.

FELBIMES, Flott ERESEENAR. BERINARERLENRER. BATFSHRT
BREMERANE, EAZRABNAEMI], BINNSERRRE. 18RFE, BEZZS
K18, MANZIATRRIFE,
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These dimensions of our crisis tell plainly the structural nature of our problem. This is the
torment of our powerlessness.

We call for the establishment of a First Nations Voice enshrined in the Constitution.

BT RERZEFERAEE.

Makarrata is the culmination of our agenda: the coming together after a struggle. It captures
our aspirations for a fair and truthful relationship with the people of Australia and a better
future for our children based on justice and self-determination.

"BRALE" (Makarrata ) BREAIEHMNRL BN AEEERE—N. EEIBMN5EX
MITARBITEAFE, EERENES; RIEEAEX. BRABATT—REEEFIIRK,

In 1967 we were counted, in 2017 we seek to be heard. We leave base camp and start our
trek across this vast country. We invite you to walk with us in @ movement of the Australian
people for a better future.

1967, BAMRMAAONE; 20175F, BAEERGF. BNBAXREE, BHELXE
EANTRHER, BANBESTEATET, MARAFNIMNARE], HEI—NMEERFIRK,

SBSHG3MIES X (KBEMFHNSEEES) , TI2ESTXLS5ESE

SMHXS5IETHE, www.sbs.com.au/language/ulurustatement



nrtISt Slatement 2 pf Daisy and her mom in art studio

The artwork “Fusion: Bridging Cultures Through Stories” is a celebration of the profound
cultural connections between Aboriginal and Chinese communities, brought to life
through the collaborative vision of Daisy Yui-Tung Grady, with her deep roots in
Aboriginal heritage, and her mother, Jo Wong Hoyee, a proud Chinese woman. The
creation explores the idea that cultural connections are forged through storytelling -
the tales we inherit and the stories we craft.
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Artist Statement

“Fusion: Bridging Cultures Through Stories" encapsulates the beauty and richness of
cultural exchange, highlighting the power of storytelling as a unifying force that bridges
the gap between cultures. Through this collaborative work, the artists invite viewers to
immerse themselves in the rich narratives and cultural connections of shared
experiences and understanding that transcend borders, languages, and time.

Central to the artwork is the mesmerising dance of a traditional Chinese dragon
intertwined with the graceful form of the Aboriginal Dreamtime rainbow serpent. This
visual fusion symbolises the harmonious dance of cultures and stories that have evolved
over millennia. Chinese motifs scatter the canvas, honouring Daisy and her mother's
shared heritage. The radiant moon is a spiritual symbol for her mother, making up a part
of her name and identity. The twelve zodiac animals hidden within the artwork serve as a
testament to the shared cultural reverence for animals and their roles in cultural stories.
The majestic mountains in the backdrop are inspired by traditional Chinese art, while the
dripping water and clouds reflect the aesthetics of Chinese landscape painting.

Incorporating Aboriginal elements, Daisy's totem animal, the emu constellation, shines in
the night sky. The backdrop resonates with the vibrant colours of the Aboriginal flag.
Aboriginal Dreamtime stories come to life through the illustrations of Tiddalik the frog,
the kangaroo's battle with the porpoise, how the echidna and turtle got their spikes and
shell, and the tale of the eaglehawk and crows fiery dispute. Aboriginal symbols of
communal gatherings around a waterhole are integrated seamlessly around the water
into which the Chinese waterfalls gracefully descend, signifying the shared reverence for
the life-giving force of water, a common thread that binds these two rich and diverse
cultures.
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Final Words

The Chinese Australian community is one of the oldest immigrant
communities and has been closely communicating with the
Indigenous communities for nearly two centuries. In this report,
younger generations continue our conversation with the Aboriginal
and Torre Strait Islanders people to voice our shared aspirations.
Our aim is to jointly make Australia an equitable society for our
common future.
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